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Abstract:

The document published in this article is a
letter of introduction written by a Karaite
Andalusi Jew upon his arrival to Egypt, on
his route to Jerusalem. The text, which was
deposited in the Cairo Genizah, is currently
held at Cambridge University Library in the
Taylor-Schechter Collection (Genizah Re-
search Unit). Although undated, the text has
the distinction of being the only known letter
written by an Andalusi who presents himself
as a Karaite, and is thus a first-person confir-
mation of the presence of this religious group
in al-Andalus.
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Resumen:

El documento que nos ocupa es una carta de
presentacion escrita por un judio andalusi ca-
raita al llegar a Egipto en su camino a Jerusa-
1én. El texto, que fue depositado en la Gueniza
de El Cairo, se encuentra actualmente en la
Biblioteca de la Universidad de Cambridge en
la Coleccion Taylor-Schechter (Genizah Re-
search Unit). Aunque no esta fechado, el texto
tiene la particularidad de ser la inica carta co-
nocida escrita por un andalusi que se presenta
a si mismo como caraita, por lo que es una
confirmacion en primera persona de la presen-
cia de este grupo religioso en al-Andalus.
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Because of the dispersion of the people who practice Judaism, this religion has
never been — nor can ever be — uniform. Indeed, as far back as the Middle Ages, it is
possible to find a number of religious groups and schisms, most of which formed around
the ancient rabbis, followed in importance by the Karaites of the East and the Samari-
tans of Palestine. Karaism', the schism that is the subject of this report, is a religious
movement whose origin is both murky and disputed. Tradition holds that it was founded
by Anan ben David (c. 715-c. 795), a member of a noble Jewish family that descended
from King David. Resentful after being passed over for the position of exilarch, Anan
then proclaimed the right of every Jew to study the Hebrew Bible freely, dismissing
the interpretations of the rabbis and their Talmud. The followers of this movement are
known as Ananites for their founder or Karaites for their adherence and attachment
to the Bible (Mikra in Hebrew). At this time, it is not entirely clear whether this was
originally a single group, given that both are rooted in the same idea that the Oral Torah
is not the divine word.

After it appeared, Karaism spread like wildfire around Palestine, Syria and Egypt,
reaching as far as al-Andalus. In Jerusalem, a splendid Karaite community flourished
between the ninth and eleventh centuries, until the city was destroyed during the Cru-
sades?. According to tradition, many of them had settled in Khazaria, where the king
converted to Judaism in the late eighth century. The story roused the interest and curios-
ity of Andalusi Jews during the first years of the caliphate, when this kingdom no longer
existed?, and centuries later, Khazaria would inspire the poet Judah ha-Levi to write
his apologetics work, Kitab al-radd wa-I-dalil fi I-din al-dhalil ‘The Book of Refuta-
tion and Proof on the Despised Faith’, popularly known as a/-Khazari in Arabic and
ha-kuzari in Hebrew (in both cases, ‘The Khazar’), in reference to King Joseph of the
mythical kingdom*. Karaism spread rapidly throughout the Islamic world, producing
an intellectual reaction in the rabbinate circles.

The document examined in this article is a letter of introduction written by a Karaite
Andalusi Jew upon his arrival to Alexandria, on his route to Jerusalem?®. The text, which
was deposited in the Cairo Genizah, is currently held at Cambridge University Library
in the Taylor-Schechter Collection (Genizah Research Unit), under the shelf mark T-S
8341.7. Although undated, the text has the distinction of being the only known letter
written by an Andalusi who presents himself as a Karaite, and is thus a first-person
confirmation of the presence of this religious group in al-Andalus. While scholars were

1. For an introduction to Karaite Judaism, the best works are Polliack (2013); and Walfish and Kizilov (2010). See
also the monograph by Schur (1992) and Nemoy (1952).

2. A significant portion of their output was collected in the acclaimed chronicle by the fifteenth-century Karaite Jew,
David al-Hiti, published by Margoliouth (1897). On the contribution of this school to the study of biblical Hebrew, see
Khan (2000), Khan, Gallego, Olszowy-Schlanger (2003) and Vidro (2011 and 2013).

3. On this community, see Brook (2018). On the attempts to contact with this kingdom from al-Andalus, see Golb
and Pritsak (1982) and Martinez Delgado (2012).

4. See the edition by Baneth (1977).

5. Alexandria was the exit point toward the Holy Land. On May 14™ 1141 Judah Halevi took the same route, see
Friedman (2013: 329-334, and especially 333).
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aware of this fact, the evidence from Andalusi sources — both Islamic and Jewish — was
hitherto indirect.

The Islamic sources are the oldest. One such case is the renowned Andalusi theo-
logian ‘Alt ibn Hazm (Cordoba 994-Niebla 1064), who dedicated a specific chapter
in his work, al-Fisal fi [-milal wa-l-ahwa wa-I-nihal ‘Judgement regarding Religions,
Inclinations ans Sects’, to the dhimmis, or ah/ al-kitab, entitled al-kalam ‘ald al-yahiud
wa- ‘ald man ankar al-tathlith min al-nasara wa-madhhab al-sabain wa- ‘ala man aqarr
bi-nubuwwat Zaradusht min al-majiis wa-ankar min sawahi min anbiya’ ‘alayhim al-
salam ‘Discourse on the Jews, and on those Christians who deny the Trinity, the school
of the Sabaeans and on those of the Zoroastrians (majiis) who recognize the prophecy of
the Zoroaster, but deny the rest of prophets, peace be upon them’. This chapter includes
the first allusion to the presence of Karaite Jews in al-Andalus by an Andalusi Muslim ¢:

Abti Muhammad (‘Al1 b. Hazm), may God have mercy upon him, said: the
people of this religion, I mean the Jews, and the people of this sect, | mean
the anti-Trinitarian Christians, agree with us (the Muslims) in our belief in
monotheism, in prophecy, in the signs of the prophets, may peace be upon
them, and in the revelation of the books by God, strong and lofty; they
differ from us in (believing in) some prophets, may peace be upon them,
and (denying) others. Similarly, the Sabacans and Magians agree with us in
believing in some prophets and (denying) others.

For their part, the Jews have divided into five groups (firaq):

- The Samaritans (a/-samiriyya): they maintain that the holy city is Nablus,
some eighteen miles from Jerusalem, they do not recognize or venerate the
sanctity of the Temple of Jerusalem, they use a Torah that is different from
that of the other Jews and they deny all prophecy of the Israelites after Mo-
ses, may peace be upon him, and Joshua, may peace be upon him, rejecting
the prophecies of Samuel,” David, Solomon, Isaiah, Elisha, Elijah, Amos,
Habakkuk, Zechariah, Jeremiah and the rest; they do not believe in any of
the forms of the resurrection. They live in the Levant and they do not deem it
permissible to leave there.

- The Zadokites (al-sadiigiyya): they are connected to a man named Zadok,
they maintain, unlike the other Jews, that Ezra® is the son of God, God forbid.
They are in the region of Yemen.

- The Ananites (al- ‘ananiyya): they are the followers of Anan, descendant of
David of the tribe of Judah and they are called Karaite Jews (al-garayin [< al-
qard’iyyin]) and it is a lie®. They do not transgress the laws of the Torah or the

6. Ibn Hazm (ed. Nasr and ‘Umayra), 1996, volume I: 177-179.

7. In the edition: Simeon.

8. In the original, surely by mistake, ‘aziz.

9. In the edition, al-yahiid al-qarayin! wa-I-mayn. The section contains another variant from two other manuscript
copies: al- ‘irds al-mass, which in Andalusi could mean ‘tasteless heap’, so long as it is read al- ‘iras al-mass (Corriente,
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prophets, peace be upon them, but they consider themselves exempt from the
sayings of the sages (rabbis) and renounce them. This group is in Iraq, Egypt
and the Levant. They are in al-Andalus, Toledo and in Talavera.

- The rabbis (al-rabaniyya): they are the us ‘aniyya'’. They adhere to the say-
ings of the sages and their doctrines. They make up the majority of the Jews.
- The Isawiyas (al- ‘isawiyya): these are the followers of Abi ‘Isa of Isfahan,
a Jew from Isfahan who I have heard was called Muhammad ben ‘Isa. They
profess the prophecy of Jesus (‘Isa), son of Mary, and of Muhammad, may
God bless and keep him. They maintain that Jesus was sent by God, strong
and venerable, to the Israelites to bring the Gospel to them and that he is one
of the prophets of Israel. They maintain that Muhammad, may God bless and
keep him, is a prophet sent by God on high with the laws of the Qur’an to
the descendants of Ishmael, may God bless him, and the other Arabs, just as
Job prophesized for the descendants of Esau and Balaam prophesized for the
descendants of Moab, according to the beliefs of all the Jewish groups.

The Jewish sources, on the other hand, date back to the Almohad period (12% c.),
specifically the work by the Cordovan Abraham ibn Daud (c. 1110-1180), Sefer ha-
qabbalah or ‘The Book of the Tradition’. Early on, he mentions the presence of Karaite
descendants in Toledo who follow the doctrine of the rabbis, "' but he later recounts the
following anecdote, which took place beyond the borders of al-Andalus, in the domain
of Alfonso VII of Leon (1. 1126-1157), which includes a criticism of a woman known
as al-Mu ‘allima ‘the teacher’ who uses classic Karaite works and premises to teach the
Hebrew Bible '

Among those [heretics] living in the Holy Land there was al-Sheikh Abu’l-
Faraj, may his bones be committed to hell. It happened that a certain fool
from Castile, named Cid Abu’l-Taras, went over and met the wicked al-Sheikh
Abu’l-Faraj, who seduced him into heresy. Under the guidance of the latter,
Abu’l-Taras composed a work animated by seduction and perversion, which
he introduced into Castile and [by means of which] he led many astray. When
Abu’l-Taras passed on to hell, he was survived by his accursed wife, whom

1997: 349: “iras ‘heap’ and p 501: mass ‘tasteless’), which could reflect a disparaging designation that was characteristic
of the time and place. Miguel Asin Palacios prefers to emend al- iras al-mass to ras al-galiit ‘exilarch’ (Asin Palacios,
1984, Volume II: 211, note 85), which is highly appropriate given the reference to Anan, but very difficult to explain
philologically, especially because of the plural antecedent suffixed to masdar (wa-tasmthum), which shows that the
designation is aimed at the group and not Anan.

10. A strange word that could be interpreted from Classical Hebrew as ‘hosanna makers’. Asin Palacios hesitantly
proposes the interpretation of ‘Essenes’ (Asin Palacios, 1984, Volume II p. 211, note 86). We choose to follow Dozy’s
reading, which includes §a ‘anin as a corrupt form of mww17, ‘hosanna’ (Dozy, 1881, volumen I: 765).

11. Tbn Daud (ed. Cohen), 2010: 68 in the edition and 93 in the translation: ‘we have also seen some of their descend-
ants in Toledo, scholars who informed us that their legal practice conforms to Rabbanite usage’.

12. Ibn Daud (ed. Cohen), 2010: 69 in the edition and 94-95 in the translation.
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[his adherents] used to address as al-Mu ‘allima and on whom they relied for
authoritative tradition. They would ask each other what Mu ‘allima’s usage
was, and they would follow suit. [This went on] until the rise to power of the
nasi R. Joseph b. Ferruziel, surnamed Cidellus, who suppressed them even
beyond their former lowly state. He drove them out of all the strongholds of
Castile except for one, which he granted them, since he did not want to put
them to death (inasmuch as capital punishment is not administered at the pre-
sent time). However, after his death, the heretics erupted again until the reign
of King Don Alfonso son of Raimund, king of kings, the Emperador. In his
reign there rose nesiim who pursued the way of their fathers and suppressed
the heretics [again].

These, then, are the substantial extant descriptions of the Karaite presence in medi-
eval Iberia from the time and place. No other direct first-person evidence of the exist-
ence of this group in al-Andalus is known to exist. However, scholars have long been
aware of one other document from the Genizah that contains allusions to Andalusis
who emigrated to the East in the eleventh century and were forced by circumstances to
practice Karaism: University of Cambridge manuscript T-S 1319.4, which contains fam-
ily and private correspondence sent from Jerusalem to Toledo in 1057 '*. This particular
letter has attracted the attention of the most renowned specialists in both the history of
mediaeval Judaism, including Simha Assaf'4, Eliyahu Ashtor ', Shelomo D. Goitein '
and Moshe Gil "7, and the history of Jewish women, such as Renée Levine Melammed '®.

The author of the letter, Simon of Toledo, had settled in Jerusalem with his father
and was writing to his sister, Balluta, who had stayed behind in al-Andalus. On a per-
sonal level, the letter contains a variety of details that are extremely easy to identify
with, even today. Simon writes that this letter is accompanied by another one for his
brother, who was living at that time in Uclés (Cuenca province), making this the first
and earliest written mention of a Jewish presence in that region. This part is missing
from the manuscript, which seems to confirm that it reached its recipient, although it
should be borne in mind that the letter to Balluta turned up at the halfway point between
the two cities, in Cairo.

In Jerusalem, Simon had entered into a happy marriage and took loving care of his
disabled father. His letter expresses a great deal of interest in all the members of the
family still living in Toledo, which had been stricken by a famine. He is delighted about
new marriages, waxes nostalgic, even about an article of clothing he had left behind

13. Ashtor (1964). This has been thoroughly revised and translated again into Spanish in Martinez Delgado — Ashur
(2021: 79-88).

14. Assaf (1946: 106-113).

15. Ashtor (1964).

16. Goitein (1978, vol. 3: 241; vol. 6 [indices]: 176).

17. Gil (1983, vol. 3: 90-95).

18. Levine Melammed (2015).
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and, with characteristic wit, brings his sister up to date on all the gossip about their fel-
low countrymen living in Jerusalem. Particularly notable are the oldest known mention
of the Jewish community in Madrid and the machinations of the Jewish women from
Toledo residing in the holy city regarding their co-religionists and their relationships
with the Karaites. Simon provides his sister Balluta with all sorts of detailed informa-
tion about these affairs, underscoring the strong sense of camaraderie between the two
siblings. Simon exerted some authority in his circle, and seems to have acted as a kind
of mediator between conflicting parties. The meticulousness of his letter and the level of
the writing indicate that he had received an excellent education. Balluta, in turn, seems
to have been a widow and mother, although no mention is made of her husband. She
was also apparently the head of what remained of the family in Toledo.

The document testifies to the terrible situation in Toledo during the first years of the
reign of King al-Mamiin (r. 1043-1075) and contains a wealth of information about the
social lives and relationships of the Andalusi Jews of the time, who found themselves
forced to emigrate due to the situation produced by the fall of the Caliphate of Cordoba
and the emergence of the independent taifas (1009-1031). In fact, Simon’s intention
seems to be to reunite the entire family in Jerusalem very soon.

The letter also gives some inkling of the relationship between the Karaites and the
Rabbinites, and how one group could be forced by circumstances to live with the other
and adapt to their internal regulations. These episodes of cohabitation could even result
in illicit situations, depending on the group involved:

T-S 1319.4
SR 173719 ST 12 DOIRDANT AINTD 12 2IRIAN KAN 29
2R DX R1RDD ONDIY TP R1D DD N4 IRAN TV O119KR TRDA 1 0TPOR 30
NROOVHY DR PDIZR IR TPRETIE R 955K SHR DM DIV 0777121 AN YR AIRTD 31
9209R °2 DXNRD TOY ORI NI IR PRIPOR TV OOV 100 IR 1R I 32

/OR TP IR MDY/ 7R qw° 1 09 / 1nnm 1annaRp /1272 NdpRY / 1ANTE0D  [margin]
WYN / DRI 1IRYY / 3YR 1P PNTR0 /09K WHD DTRYR / 9R 19X R9D 1R
/19w 1°NI0 / W13 ORI P2 / 7VaD 9PN / omMYnRYY ORT /00 omnRy / onra
/ [2]72m7n "5v 799V / ORI M aNAT / In RP2 TIR /19RPY PRAPOR / WD anR
077220 90/ MI¥D / 3322 "N/ 0aNnERD / 797 nnby / X295 02 / [1]797 178IND
TR RATIR IR / 27721 77 99 / 9V ORI/ NN IRTD /IR 2P0 /2R 1R/
X727 TINORY / RAPIRD 3 / 727 Y0 / X0 PRAP /DR 719 ORI/ 3 PRORY

5127 PRIPIR MR HDIRT M2WHR 7°IVHIR 220 0D 1T N2 AR IPNTRY NOPI DN 1 [verso]
TIR2IOK TV NN RIANAINDT RINT TR 27729K 5V ROR RIPHY* 007 IR 2
TIR2TDR 9P NN TIAR AUINR RIX 2TR 091 RAPLY? 1M R0 700 3
ART D TIPTIRY 7177 202 O 3707 1R TIRDINY NI Vi DTV 00K O 4
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OmM»aR> 17777 IR 09 IRD W OIYA ATV 077 39K MYARYM PIRIOR 12 5
TIRIN R PRI RADD PNI0 D772V 1211 PRI IR TPIR2T IR X 2207 6
TTW IRAT IRDY ARIIOR 0D ORNR PROURIR 19221 RN 12 RIPID° 7IVoR2 179D 7
3927 M27A9R 2OIRDAR IROR U POV 799K 212007 K1 O777AK D YYD YIN 8
R0 WMYN™ IRDT RO K172 DTPOR 11 2979 ORWIR D 7978 MR 7138 vn 9
DR 7V PPNORYR 0200 VHY 79827 0n9 IR TR 190 891 IN0n 02 om 10
727 IR 1299° IR NOR 731 77D 07 OPYOR 2R 11 OVOR DTN 7R K91 M 1
X179 KDY 21w RY IRV 102N PRIPOX PIATPY 0707 11V JONOX 12
MWOR IR TR DRP 1 772w PIR2IDR VIR YA 0730 TW TR AIRTO 1IN N WA 13
ROR 070w 2Py *HY RDR 19TRY TR 120 INYn IR 09 210 % WK 14
TWR R 2TV IR TIDIANOR IR 7% NN VA P2 DI 0T KRR 0 15
01 7°0 RMIR APIN °NiT 7272 °NOKR TNDIWD 2% HY AnHY R?Y ONOMY R 16
7272 7N2NRIY ROR 23Y DR 9V NAND IR X191 2ARND Y pnvoRR 12 17

Translation T-S 1319.4

Regarding Ibrahim b. Fadanj and Ibrahim b. al-Hartni, they arrived in (30) Je-
rusalem from the Christian lands (bilad al-riim: Byzantium) after the suffering
they endured, as you know. When Ibn (31) Fadanj arrived in Ramallah with
his wife and children, poor captives, before reaching Jerusalem, ¢, o people of Toledo
had (32) the bright idea of reporting them to the Karaites because his wife was
forbidden to him. As soon as I received news of this ™" [ contacted them /
which caused / a stir amongst them and I curse / whoever had spread word of
this affair / because I/ knew that it would reach the / Karaites. When they got
to / Jerusalem they went up to / Samareitike and stayed with them, / they be-
came one of them, / they lived amongst them, / they were taken into / a home
and treated / well. After / they had stayed with them for / about two years they
spread / word of the affair to the Karaite authorities, asserting / that he was
staying with / his wife which was forbidden / according to their doctrines. /
They intended to separate / the two of them and as soon as / | found out about
it / I lodged a complaint / and, amongst us, this created / a controversy / con-
cerning them. / I responded / to Jacob like this: ‘Being / thus, your wife / she
is forbidden to you / according to your regulations and doctrines / because you
took two brothers for two sisters and that / is forbidden to the / Karaites’. As
soon as / he heard what / I said to him, he separated from her / and divorced.
tversol (1) T then updated our lord, the president of the court, about the poor cap-
tive woman and he sent a message to the Karaites that said (2) that he could
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only divorce her according to the doctrine by which he had entered into mar-
riage with her and that his marriage certificate had been issued by the rabbis.
(3) He would pay her dowry and then he would divorce her. I continued to
follow the matter until the rabbis received him (4) and he stayed with them
along with his wife and children, Abu Zikr1, Yosef, Miisa and Halwa. They
lodged in a house (5) amongst the Rabbinites and they treated him well, they
lacked for nothing and although they did not want to take them in (6) be-
cause, as Rabbinites, they had become Karaites and had stayed with them for
two years. When I saw what they wanted (7) to do with the poor woman, to
separate her from her husband, making the children orphans in the world, at a
time of hardship (8) and famine, I did for them what God will reward me for.
Now he, the aforementioned Ibrahtm, has gone (9) with his son to a village
in the Levant, near Jerusalem where they have a shop that provides them
with sustenance. (10) They are well, respected and nobody is of the opinion
that there is evidence by which the two sisters are prohibited to him after
(11) death. To this day, none of their specialists can offer proof that there is
another possibility in his case except to affirm that this (12) was customary
with Anan, their leader, and the ancient Karaites, without getting tangled up in
thorn bushes that should not be torn up. When (13) they saw that Ibn Fadanj
fled from them and returned to the Rabbinites, similar to he who said: / return
to my first (14) husband because I was better then than now (Hosea 2:9), they
slackened the rope and excused the matter of Jacob, fearing that (15) he would
leave them as well. He stayed with his wife, although they took testimony
from him that he would separate from her, which (16) I did not command nor

did it enter my mind (Jeremiah 7:31).

I am updating you about this, my sister, so that you show his brother, my lord
Misa (17) al-Falmiqt, my letter. If [ were not writing in such an improvised

manner, | would have written to tell him so.

Little more is known about Karaism in al-Andalus, despite significant attempts to

reconstruct or guess at its alleged academic organon ',

The letter that is the main focus of this study is a unique document deposited in the
Cairo Genizah and currently held at Cambridge University Library (T-S 8141.7). As
far as we know, it has not attracted any prior academic attention. The text is a letter of
introduction in which its author, Moses, a Sephardic Jew, declares that he has left his
entire family and native land and has spent the two gold coins that he had (equivalent
to eight grams). He appears to have spent some time with the Rabbinites, who accord-
ing to Moses himself, treated him rather well, providing him passage on a boat going
to Alexandria, where he would be able to meet up with the Karaites. Because Moses is

19. Lasker (1992: 179-195).
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seeking support, he does not skimp on the blessings when it comes to the Karaites to
whom he is sending his missive.

The letter has a number of sections written in Hebrew, especially the blessings. Its
author even goes so far as to intersperse passages from the Bible in his discourse, in
the classic style of the Andalusi poets and prose writers from the golden age of Hebrew
letters in al-Andalus (mid-11" to mid-12" century). The Hebrew is correct and formal.
The translation presented here uses italics to denote the areas expressed in Hebrew and
to differentiate them from the sections written in Judeo-Arabic.

At no time does Moses state his profession or specialty, only the religious group to
which he belongs. He seems to have no resourses beyond his pen, and his command of
Hebrew could be a strong indication that he worked as a secretary (katib), with ample
preparation to perform administrative work for some wealthy Jew. In fact, in the letter
he demonstrates his mastery of both Arabic and Hebrew as well as his ability to insert
fragments from Psalms into his Arabic writing, as in lines 8 (Psalm 66:5 799y X1l
078 °32°%y) and 16 (Psalm 119:63 7387 2WR227 *I% 127), to then close his letter after a
long paragraph in Hebrew with Psalm 125:4 (:onia?a o>y oo2iv? » 72°0°7). Moses
is even able to devise a truly biblical style of blessing, such as 9971 27iX) 7% 251 02°%”)
TR DIORI792 01V PV DM TON7 107 DIRN ANy Wpam 27X (lines 20-21). Moreover,
Moses expresses himself in Hebrew, adopting the Andalusi technique of mixing bibli-
cal passages as if creating a mosaic with Biblical verses. For instance, line 12 uses part
of 2 Chronicles 6:27 to close the sentence? (72iw3 7737728 071" 0790 27730 PR *H9K
7271972 WR). He is able to repeat this same ending in a new sentence made up of parts
of three verses: Nehemiah 2:8, Psalm 103:4 and 2 Chronicles 6:27 in lines 13-14, pro-
ducing: 72103 7773798 079 :2°n07) 70 02 127 LY n2ied *FPR-T13; and even four (Job
14:1, Psalm 78:49, Jeremiah 29:11 and Isaiah 30:8) in lines 22-25, introducing this long
paragraph in Hebrew with a verb in Arabic: ninn? 2822 98] AR 113 191 78] 7787297
097 :MpD) NPIOK 037 107 7%) Y 7Y 090 02 3?3 YAl 0hY 1xp AR P NIy o8 T
T DRITIY TY2 KA KA TR 7192 0272 DRTIW Xpd 233 NI,

Regarding his connection to one religious group or another, in principle there is no
reason to doubt his words, despite the explanations he feels compelled to give, given
the difficult situations in which he found himself during his journey from al-Andalus
to Egypt. Neither is there any information in the letter that makes it possible to assign
a date. We are inclined to date the letter between the first half of the eleventh and first
half of the twelfth centuries. There are many examples — including the one presented
earlier in this work — of Andalusis who emigrated during this period to the East, fleeing
the difficult economic and political circumstances in al-Andalus at the time, to settle
in Egypt or the Holy Land, some with the hope of reuniting part of their family in their
new home.

20. The Masoretic accentuation is reproduced here to distinguish the sections expressed in the author’s words from
the biblical citations.
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Edition TS 8141.7%

[recto]

TNRRTD SRORY ANRY0 799K ORTR 797 70 NITAOK 291 22 R0 K 1

[2]7°%y 7% ava X1 A°]9Y 107 A[L.]IR RO 79K DORA 2273392 A0V a09KY 797 PR 2
Z43nPHY9R 10 IRPM IRATOR A[R20KR] 00T 298P 799R PRUR [LL] o R0 amp va [ 3
L]l L] el IRy [ ]nwe 9w [L..] 4

... ]2 NPT 1A DPTIRDR DR 1 930 RIX OO R[N L] 5

[...RIANOR] D IRAMIIR 7792V Z07P9K [..]3 18 2091 °9¥ NN PRAP[R PAIR AR 6
TPURDR VRN DPARY 2R AR AR DO 0y Xe2 01 ..  naon 7

[...] ® 23R DR %32 29 72°%Y X901 7% Rw 802 73] 8

[...] R72 02310 PARIT ROR 7V IR X2 3723 7070 R[] 9

X 792 99X DRIDOR ARONARTRI 2001 199K TR W RpPaN® 071 VaaoR vn o ’ao[..] 10
2539 11 7°N3 SV 0°YD VA N7 ON AR C12070 2RIP 20X DY IR P[]
Y70 XY NPXY AN 721377 WR 7207 7777 DR 2911 2707 9770 WY R DOR Y RO 12

O

727 2% 979K 9P 72507 IR 750 939K ) PN PITIDONDR DR SVn 190V PITID0NR 13
ono

26 RIARMINR V2 7R 7°ITIOORDKR 278 521202 20 7200 TITA IR DA AN IO 14
P277R

DORIPOR OOR 7P IR KPR T27 20K KD 7°0 R° RINY 2801 2903 20 19081 D W R2 IR 15
091 IV 790 R IRPRI A1 IR WR 937 03K 730 93 IRPOVRI AT N AT TR 16

11T NN DY 239K PXDOR DARY TYROR DA [L..] 029%0Y W R XD NP 17

X722 DONTXP RINY D22°2 799K 219X TP IR DARY 701 v onym a[a]may p Rwa s
TRV JOM T7UD D13 12 RN TAN RAD KT 00 HYOK P70 R NIXY QIVANTRP 19

27IR 9371 25N T DA 095NN DIRPA DPRUKI TYOR 077K DORIPIR OPWI ONRTIRD T 20
779K 11 HORD AR OORIN 72 1YY PV 2AM 10071 1H° ain any wpam 21

778 927 0¥ IR ZERVPRIR 7UITN KDY 27 NROXDR 79770 R ARONAROR 72910 RY - 2
RN

92 YawT 00 P AWK TP R OTR 070 NINNY DOR2 DRI IR 1N 7]0) 23

21. The letter is faded and damaged, and this edition should be considered as draft. We encourage the readers to sug-
gest alternative readings or translations.

22. Ar. balagha amana, see Friedman (2016: 52)

23. See Friedman (2016: 63)

24. See Friedman (2016: 642)

25. We thank Prof. M.A. Friedman for the reading of this line, and especially the reading of the word oTpox.

26. See Friedman (2016: 733)

27. See Friedman (2016: 217)

28. See Friedman (2016: 799)
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DOMIZWY R 212 10K 2991 032 MM NPINR 037 1071 77%1 OYN 772y 05% 0N 24
aMa%3a [2°7]wR) 202307 % 720057 - AR O9W TV TV RATY RN 7270 7190 0390 25

[Verso, address]

7D AWN 1NN 20 A [...] QwE TR DT [ ] 1
17w PRI 720 WNT WW[> >2]RD TRTRY » NRA 7972 RY°] 2

Translation T-S 8141.7

[recto]

(1) My lord, teacher and mentor of renowned prestige, may God preserve
your health, shower you with compassion, (2) grant you access to success |[...]
and and will bring your desires fulfils, namely, [...] and likewise to have that
which pleases Him for them (3) [...] with His force.

My lord, may God prolong your life, protect you from the vicissitudes of fate
and allow you to maintain your superior status, (4) [...]toyou [... ... ... ...
......... 1(5)[...] my lord, I am a man of the people of al-Andalus, from the
city are of [G/]...] (6) I come from the Karaites and decided [to travel] to
Jerusalem, May the Merciful build it [in our days ...] [...] (7) [ left [...] with
what I gave him and I left behind a father, mother, brothers, sisters and the
entire family (8) [...] according to His will and design, He is terrible in his
doing toward the children of men (Psalm 66:5).

I say in reference to [...] (9) [...] my lord, all I had with me was two dinars
and I spent them [...] (10) to accommodate everyone and I have nothing left.
I got by with what I need by asking after [...] (11) the rabbis because I did not
renounce the Karaites, [ was boarded at sea and then they treated me with all
kinds of favours [...] (12) and in the first place to ask the God of Israel to in-
crease His mercy towards them and show them the right path so that they fol-
low it. Then, my Lord, I reached (13) Alexandria and the Alexandrians treated
me with all kinds of favours because the good hand of God was upon me (Ne-
hemiah 2:8), may God increase towards them (14) His mercy and compassion
and show them the right path. Then, the Alexandrians wrote about me to some
of our rabbi co-religionist (15) so that they would not ignore me and would
treat me with favour and grace, my Lord, I do not like that, if the Karaites are
not informed (16) with whom I share customs and beliefs, as it is written / am
a companion of all that fear thee (Psalm 119:63) and as it continues.

Now, my lord and beloved of the soul, (17) I ask a favour of the God of Israel
and you all [...] exemplary persons and illustrious and generous persons,
may peace be with them, that they give me (18) something of them and you
treat me with grace and favour since God has sent me amongst you. I ask you
as (19) I have asked others. You, my lord, do with me in this respect as you
please and as befits your good works and your good practices (20) with my
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lords and teachers in the Karaites, may God keep them and prolong their lives,
free them from hardship, foe and machinations (21) and try to do them harm,
granting them grace and favour as well as compassion in His eyes here and
those who see them, amen.

I beg God (22) [Who] is not subject to need, Who cannot be captured by at-
tributes, and Who cannot be encircled by the regions (of the world) to free
them from all hardship and distress, (23) from affliction and pain, and grant
them no offering from the hands of man that is born of woman, of few days
and full of trouble, (24) keep you from transgression, aversion and anguish,
grant them offspring and home for you and for all our Karaite brothers, keep
(25) all of you safe, growing, being fruitful and multiplying and strengthened
forever and ever, amen. May God bless the good and righteous of heart.

[Verso, Address] (1) [...] the elders and men of great renown [...] who
summoned good (2) He shall receive a blessing from the LORD, and
righteousness from the God of his salvation (Psalms 24:5)

His brother Moses the Sephardic Jew seeking good and appealing for peace.

1.T-S 8441.7 (recto). Reproduced by kind permission of the Syndics of Cambridge University.
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2.T-S 8441.7 (verso). Reproduced by kind permission of the Syndics of Cambridge University.

Bibliographical References

ASHTOR, Eliyahu (1964) Documentos Espafioles de la Genizah. Sefarad 24, pp. 41-80.

AsiN PaLacios, Miguel (1984) Abenhdzam de Cérdoba y su historia critica de las ideas
religiosas. Madrid.

ASSAF, Simha (1946) Texts and Studies in Jewish History (in Hebrew). Jerusalem.

BANETH, David (1977) The Book of refutation and proof on the despised faith, the Book
of the Khazars known as the Kuzari (in Hebrew). Jerusalem.

BRrook, Kevin Alan (2018) The Jews of Khazaria. Lanham-Maryland. 3" ed.

CORRIENTE, Federico (1997) 4 dictionary of Andalusi Arabic. Leiden, New York.

Dozy, Reinhart (188) Supplément aux dictionnaires darabes. Leiden

FriepMaN, Mordechai Akiva (2013) India Book 1V/A: Halfon and Judah ha-Levi—the
Lives of a Merchant Scholar and a Poet Laureate according to the Cairo Geniza
Documents (in Hebrew). Jerusalem.

FrIEDMAN, Mordechai Akiva (2016) A Dictionary of Medieval Judeo-Arabic in the
India Book Letters from the Geniza and in other Texts (in Hebrew). Jerusalem.


https://revistaseug.ugr.es/index.php/meahhebreo

I MEAH HEBREO * TEXTOS
206 N Martinez Delgado, J., & Ashur, A. | A Previously Unpublished Letter of Introduction by an Andalusi...

GIL, Moshe (1983) Palestine during the First Muslim Period (634—1099) (in Hebrew).
Tel-Aviv.

GortEIN, Shelomo Dov (1978) A Mediterranean Society: The Jewish Communities of
the Arab World as Portrayed in the Documents of the Cairo Geniza, Los Angeles,
Berkeley and London.

GoLB, Norman; PriTsak, Omeljan (1982) Khazarian Hebrew documents of the tenth
century. Ithaca, NY.

IBN DAUD (2010) Abraham ibn Daud, Sefer ha-qabbalah (The book of tradition). A criti-
cal edition with a translation and notes by Gerson D. Cohen. Philadephia.

IBN HAzM (1996) Ablit Muhammad ‘Ali b. Ahmad al-ma‘rtf bi-Ibn Hazm al-Zahir1, A/-
fisal fi I-milal wa-l-ahwa wa-I-nihal, edited by Muhammad Ibrahim Nasr and ‘Abd
al-Rahman ‘Umayra. Beirut. 2™ ed.

KHaN, Geoffrey (2000) The early Karaite tradition of Hebrew grammatical thought:
including a critical edition, translation and analysis of the Digduq of uq of Ya ‘qitb
Yasuf'ibn Nith on Hagiographa. Leiden, Boston.

KHAN, Geoffrey; GALLEGO, Maria Angeles; OLSZOWY-SCHLANGER, Judith (2003) The
Karaite tradition of Hebrew grammatical thought in its classical form: a critical
edition and English translation of al-Kitab al-Kdafi fi al-luga al- ‘Ibraniyya by Faraj
Hariin Ibn al-Faraj, 2 volumes. Leiden.

LASKER, Daniel (1992) Karaism in Twelfth-Century Spain. Journal of Jewish Thought
and Philosophy 1, pp. 179-195.

MARGOLIOUTH, George (1897) Ibn Al-Hiti’s Arabic Chronicle of Karaite Doctors. The
Jewish Quarterly Review 9.3, pp. 429-443.

MARTINEZ DELGADO, José (2012) La carta al rey de los Jazares y la rihla, en Maria José
Cano Pérez y Tania M? Garcia Arévalo (eds.), Oriente desde Occidente: Los escritos
de viajes Judios, Cristianos y Musulmanes sobre Siria-Palestina (s. XII-XVII). Gra-
nada, volumen [, pp. 154-187.

MARTINEZ DELGADO, José; ASHUR, Amir, 2021 La vida cotidiana de los judios de Alan-
dalus (siglos x-xii) Antologia de manuscritos de la Gueniza de El Cairo (University
of Cambridge). Cordoba.

MELAMMED, Renee Levine (2015) Spanish Women’s Lives as Reflected in the Cairo
Geniza. Hispania Judaica Bulletin, Articles, Reviews, Bibliography and Manuscripts
on Sefarad. Between Edom and Kedar: Studies in Memory of Yom Tov Assis. Edi-
tors: Aldina Quintana, Raquel Ibafiez-Sperber and Ram Ben-Shalom, 11, Part 2, pp.
93-108.

NEMOY, Leon de (1952) Karaite anthology: excerpts from early literature. New Haven,
London.

PoLLiAack, Meira (ed.) (2013) Karaite Judaism. A Guide to its History and Literary
Sources. Leiden-Boston.

ScHUR, Nathan (1992) History of the Karaites. Frankfurt am Main, Berlin, Bern, etc.



e-I1SSN 2340-2547 « /meahhebreo
MEAH. Seccion Hebreo | vol. 70 | 2021 | 193-207

VIDRO, Nadia (2011) Verbal Morphology in the Karaite Treatise on Hebrew Grammar
Kitab al- ‘uqiid fi tasarif al-luga al- ‘ibraniyya. Leiden-Boston.

VIDRO, Nadia (2013) 4 Medieval Karaite Pedagogical Grammar of Hebrew: A Critical
Edition and English Translation of Kitab al- ‘uqid fi tasarif al-luga al-‘ibraniyya.
Leiden-Boston.

WaLFisH, Barry Dov; KiziLov, Mikhail (2010) Bibliographia Karaitica. An Annotated
Bibliography of Karaites and Karaism. Leiden-Boston.

207


https://revistaseug.ugr.es/index.php/meahhebreo

